I was tumbled and tost from pillar to post and prisoner in the Tower . . . 4 This is clearly derived from Foxe, who declared that Elizabeth was 'clapped in the Tower and . . . tossed from thence from prison to prison, from post to pillar'. 5 Similarly,Thomas Deloney's popular and enduring ballad on the exile of Katherine Brandon, the dowager duchess of Suffolk, contained a vivid description of Elizabeth in the Tower, which was drawn from Foxe. 6 And throughout the reigns of the early Stuart kings, Thomas Heywood wrote dramas and prose narratives about Elizabeth which were heavily based on Foxe and enjoyed striking popular success. 7 Foxe's account of Elizabeth was so well known that John Prime, in an Accession Day sermon in 1588, could quote from it -'You remember, I am sure, who she is that said Tanquam ovis, that she was a sheep even in the valley of death, led unto and shut up in the slaughter house, and you may not forget who is he that took the knife out of the butcher's hand' -without giving any reference, confident that his readers would recognise the allusion to Elizabeth. 8 The influence of Foxe's account of Elizabeth proved to be remarkably persistent as well as remarkably pervasive. Recent biographies of the last Tudor monarch, academic and popular, follow his narrative faithfully, if not slavishly. 9 While most of his history has been rigorously questioned, his account of Elizabeth has largely escaped critical scrutiny. 10 What analysis there has been of the account has been devoted to Foxe's motives in producing it. But here as well, uniformity, if not unanimity, reigns. It has seemed self-evident to almost all scholars what Foxe's objectives were: the glorification of Elizabeth as a means of securing the Elizabethan religious settlement. Frances Yates, claiming that the Acts and Monuments is a notable example 'of the power of propagandist history in establishing and maintaining a régime', also maintained that Foxe's book was the source and inspiration of the symbolism by which Elizabeth justified her rule. 11 Roy Strong went even further, leaping breathlessly from one conclusion to another, in an attempt to link Foxe's book to the celebrations honouring the anniversary of Elizabeth's accession and thus to the official glorification of Elizabeth: 'In 1571, coinciding with the rise of Accession Day festivities, convocation promulgated an order that a copy [of the Acts and Monuments] should be installed in every cathedral church that any one might come to read [it] '. A little further on, Strong asserts that Foxe's book finishes triumphantly as Elizabeth, God's holy handmaiden, herself a Marian martyr, has succeeded to the crown. Divine revelation, political and religious history all converged upon the accession of the Virgin Queen, the final victor in the pope-emperor struggle, the leader of the battle against the Antichrist of Rome. These are the themes for which the Accession Day stood. 12 Strong's eloquence is stirring, but it should be remembered that Foxe never referred to Elizabeth as either the final victor in the papalimperial struggle or as the leader of the battle against the Antichrist. Other scholars, while not as effusive as Strong, are still emphatic about Foxe's objectives and the effects of his account of Elizabeth: Curtis Perry has claimed that the account was 'a major contribution to a Protestant church settlement', 13 while Anne McLaren has maintained that Foxe described Elizabeth as 'a providential ruler as justification for her assumption of the crown'. 14 These assessments rest on a series of overlapping assumptions.The first is that because Foxe's account is read today as a straight-forward glorification of Gloriana, this is the only way to read it and that this was how this text was read during Elizabeth's reign.A second assumption is that this was how Foxe intended his text to be read. Here, it should be remembered that while claims of providential responsibility for the accession of a ruler can be an instrument of legitimation, this is, nevertheless, only one of many purposes such a claim might serve. Finally, it is an obvious oversimplification to assume that Foxe's views of Elizabeth and the religious settlement did not change during the two decades which separated the first edition of the Acts and Monuments from the fourth edition, the last edition published during Foxe's lifetime. Can it be reasonably maintained that the changes made in Foxe's account of Elizabeth, from one edition to the next, were unrelated to the changing religious and political circumstances in which he was writing? The first step in understanding Foxe's narrative is to study its development, examining the changes that were made to the account and analysing the reasons for them.
II
Foxe's first discussion of Elizabeth occurred in an oration published in January 1559.The title of the work, Germany's congratulations to England on the restoration of the light of the Gospel, underscores the optimistic expectations which Foxe then had of the new queen. 15 In the oration, he emphasised the role of providence in placing Elizabeth on the throne and claimed that, consequently, it was the duty of the English people to love and obey the queen whom God had chosen for them. 16 But there was also a hint in the oration of a less royalist understanding of providence's support of the new queen when Foxe insisted that Elizabeth had 'nothing which she has not received from the gift of God'. 17 In this passage, Foxe was basing Elizabeth's right to rule, not on her royal lineage, recognition by parliament and the nobility, or even on her virtues, but solely on God's choice of her as queen.
In September 1559, Foxe published a second, expanded version of his Latin martyrology, the Commentaries . . . on deeds done in the Church, which contained his first narrative of the events of Mary's reign. He only mentioned Elizabeth's ordeals a few times in this work, but these passing references further demonstrate that he interpreted Elizabeth's survival and accession as works of providence. At one point, he claimed that Elizabeth was preserved from danger by 'the watchful eye of providence'. 18 He also identified the source of the danger to Elizabeth: she was menaced by Stephen Gardiner, the bishop of Winchester, who sought to have her executed. Only Gardiner's sudden death in 1555, which Foxe implied was God's work, saved Elizabeth's life. 19 In succeeding editions of the Acts and Monuments, Foxe elaborated on his claims that Gardiner sought to destroy Elizabeth. Foxe's book contained no less than two detailed versions of the story that Gardiner, in his capacity as Mary's Lord Chancellor, had sent a writ to the Tower ordering, in the queen's name, that Elizabeth be executed; allegedly, the bishop's nefarious scheme was only thwarted when the Lieutenant of the Tower, queried Mary about the order and the queen countermanded it. 20 Foxe, moreover, embellished what his sources said in order to lay the responsibility for Elizabeth's peril at Gardiner's door. Repeating a passage originally written by John Aylmer, which denounced the Marian bishops for plotting to have Elizabeth killed and 'to wash their rochets in her innocent blood', Foxe added the words: 'but especially the bishop of Winchester, Stephen Gardiner, then Lord Chancellor'. 21 At one place in his first edition, Foxe stated that John Story urged that Elizabeth be put to death, arguing that it was pointless to lop the branches off the tree and not strike at its roots. Later in the same edition, Foxe attributed the comment to Gardiner, and in subsequent editions, he dropped all mention of Story and declared that Gardiner made the remark. 22 Foxe may have had personal reasons for villifying Gardiner. 23 But he had more compelling motives for traducing Gardiner. Even before Mary's reign, decades of opposing the evangelicals, both by the force of argument and the argument of force, had made 'wily Winchester' an almost demonic figure to the godly. 24 Portraying Gardiner as a persecutor of Elizabeth made the sufferings of the princess part of the ongoing persecution of the gospel.This strategy can be seen in Foxe's declaration that Gardiner's death was a divine blessing not so much for the great hurt he had done in time past in perverting his princes, in bringing in the [Act of ] Six Articles, in murdering God's saints, in defacing Christ's sincere religion, etc., as also especially for that he had thought to pass, in murdering our noble queen that now is. 25 This list, indeed incantation, of Gardiner's alleged crimes, culminating in his attempt to have Elizabeth killed, placed the princess in the company of the saints Gardiner had persecuted, and elevated the political struggle between Elizabeth and Mary into a battle between God and Satan. It is worth noting that Foxe's account of Elizabeth deals largely with her experiences before Gardiner's death in October 1555, and includes virtually nothing about Elizabeth's sojourn at Hatfield or indeed little at all about her life during the last three years of Mary's reign. It is possible, but hardly likely, that he lacked informants for this period; more probably he did not want to blur his clear, if tendentious, picture of the malevolent prelate and the persecuted princess, by describing the threats to Elizabeth which continued after Gardiner's demise and the webs of intrigue spun by, and around, the princess in the final years of her sister's life.
The emphasis on Gardiner's responsibility for endangering Elizabeth stimulated the development of Foxe's providential interpretation of Elizabeth's life and accession to the throne. Blaming Gardiner for her peril was, in essence, blaming Satan and his false Church. Once the threat to Elizabeth was perceived as diabolical in origin, it was only natural to see the thwarting of that threat as the result of divine activity. Subsequent events -such as the numerous attempts to assassinate Elizabeth and their failure -gave particular relevance and force to the account of Gardiner, and by implication the Catholic Church, threatening, while providence was protecting, Elizabeth.The story of Mary's bishops conspiring to have the princess killed was an inflammatory one, which a number of Elizabethan propagandists employed to kindle the fires of anti-Catholicism. 26 Nevertheless, Foxe's providentialism was a versatile weapon, capable of many uses, some of which struck at Elizabeth herself.
III
But this lay in the future. Foxe's treatment of Elizabeth in the first edition of the Acts and Monuments, published in 1563 before the major religious controversies of her reign had come to a head, was the most flattering he would accord her.This is particularly true of his dedication of the work to the queen; the dedication's elaborate comparison of Elizabeth to Constantine, the first Christian emperor, praised Elizabeth for ending the Marian persecutions and restoring the gospel to the realm. 27 Although this dedication only appeared in the first edition, it has been frequently quoted by scholars who wish to portray Foxe as a royal propagandist, anxious to glorify his queen; Frances Yates's influential analysis of Foxe is, in fact, based largely, indeed overwhelmingly, on the dedication to the first edition, rather than on the main text of the Acts and Monuments. 28 Yet while this dedication marks the brief noontime zenith of Foxe's regard for Elizabeth, unsettling shadows were already lengthening across this sunlit landscape. As Thomas Betteridge observes, the dedication 'is far from being a simple acclamation of the new queen'; it maintains 'that Elizabeth's succession was an act of God and that therefore for her rule to remain true to itself it needs to continue to fulfil this God-given role'. 29 Nor was Foxe backward in suggesting, in the dedication, some ways in which Elizabeth could fulfil godly expectations. For one thing, he pointedly commended Constantine's financial largesse to the Church as a model for Elizabeth to follow. 30 Foxe also enthusiastically endorsed English intervention to support Protestants in France and Scotland. 31 The assumption which underlay the dedication to the first edition was that Elizabeth would unhesitatingly fulfil her providential role; in future editions this assumption would not be made.
The 1563 edition also contained Foxe's first narrative of Elizabeth's ordeals during her sister's reign. In the main part of the text of this edition, there are scattered passages, culled from oral sources, chronicles and official documents, briefly recounting aspects of Elizabeth's experiences. 32 But the narrative of Elizabeth's imprisonment comes only at the end of Foxe's book; in fact, the irregular pagination of the narrative suggests that even then it was a late insertion into the text. 33 (Probably Foxe acquired some, most, or all of the oral accounts, which make up the core of the narrative, as the printing of the first edition was nearing completion.) The narrative begins with a comparison of the violent, ill-advised and often illegal policies of Mary with the prudent, deliberate and merciful policies of Elizabeth. Foxe then praises Elizabeth's virtues: her modesty, lack of vanity, scholarship and clemency. Almost all of this material was drawn, generally word-forword, from John Aylmer's famous defence of Elizabeth's right to rule, the Harbor for Faithful and True Subjects. 34 Then Foxe proceeds with a detailed account of Elizabeth's arrest, imprisonment in the Tower, her transfer to the manor of Woodstock and her confinement there, as well as her interviews with Mary and Gardiner at Hampton Court, before she was sent to a less-rigorous confinement at Hatfield. Foxe's account concludes with Gardiner's death and with praise of the peace of Elizabeth's reign and her mercy towards those who persecuted her. 35 This narrative would become the core of Foxe's account of Elizabeth, although considerable material would be added to it in later editions.The account is detailed, but is it accurate? Did Foxe invent the details of this narrative? If not, what were his sources for it?
It is often assumed that there was a single basic source for the account of Elizabeth. 36 This, however, is untenable; leaving aside the changes in subsequent editions, there is significant evidence that the account of Elizabeth in the 1563 edition was based on a variety of sources. A manuscript narrative of Elizabeth's incarceration in the Tower, the text of which was incorporated en bloc into the first edition, survives among Foxe's papers. As the manuscript is not written in Foxe's hand, it is not merely a preliminary draft of his text. Unfortunately, the manuscript is incomplete, missing at least its first page. The portion that survives begins with an account of a quarrel between Elizabeth's servants and those of the constable of the Tower; it continues with Elizabeth requesting, and finally obtaining, permission to walk about the Tower, and concludes with the story of a boy bringing her flowers while she was imprisoned. 37 The manuscript account terminates with about a third of its final page remaining blank, yet Foxe's narrative of Elizabeth's imprisonment continues beyond this. Obviously then, the informant who provided Foxe with the stories in the manuscript, did not provide him with the remaining stories of Elizabeth's captivity.
In fact, the 1563 account of Elizabeth can be deconstructed, revealing several distinct groups of informants. The first informant was an eyewitness to Elizabeth's arrest, journey to the Tower and entrance into it. Not only is this portion of the narrative detailed, but some of its details can be corroborated. 38 This was followed by an account of Elizabeth's interrogation by the privy council on Good Friday, 1554. Sir James Croft could not have been the source for other portions of Foxe's account of Elizabeth, as he was imprisoned in the Tower from 21 February 1553 until 18 January 1554. But he was present at this interrogation and he may well have been Foxe's source for this episode. Certainly, he meets two of the fundamental criteria of a source for an episode in Foxe: he figures prominently in the account and he is mentioned favourably; the interrogation ends with Croft on his knees loyally protesting Elizabeth's innocence of treason. 39 Another informant, whom I shall call the Tower informant, supplied the material in the manuscript account of Elizabeth's incarceration in the Tower. He was almost certainly a member of Elizabeth's household, very probably with some responsibility for her meals. Only a member of her household would know, or would bother to relate, that the privy council sent the imprisoned princess two yeoman for her chamber, another servant for her robes, two for her pantry and ewery, one for her buttery, one for her cellar, two for her kitchen and one for her larder. 40 The Tower informant's involvement with Elizabeth's kitchen is suggested by his description of the quarrels between Sir John Gage, the Constable of the Tower, and Elizabeth's household staff over the delivery of food to the princess; particularly noteworthy is the Tower informant's description of Gage having Elizabeth's kitchen servants searched and constantly watched. 41 Moreover, the Tower informant is also corroborated on one point. He related that a young boy brought flowers to Elizabeth during her stay in the Tower; years later another informant identified the boy as the son of the keeper of the Wardrobe. 42 In all probability the Tower informant was not Foxe's source for Elizabeth's journey to Woodstock or her sojourn there. As has been previously mentioned, the Tower informant's manuscript ends with the story of the boy bringing flowers to Elizabeth. Furthermore, the profuse detail about Elizabeth's household and kitchen is not a feature of the narrative of her stay at Woodstock. But Foxe's informant (or informants) for Elizabeth's journey to Woodstock and confinement there were also verifiably accurate; they accompanied the princess on her journey and were probably in her service. 43 Finally, there appears to have been an informant, or informants, at court since Foxe received detailed and apparently accurate information about Elizabeth during her stay at the royal court before her arrest and during the period she spent at Hampton Court, before she was sent to Hatfield. 44 Foxe was not the first person to declare that Elizabeth's survival and accession were providential. 45 What made Foxe's providential depiction of Elizabeth unique, and uniquely important, was its wealth of colourful details.These details not only made his account memorable, but led to its use by poets, novelists and dramatists as well as historians. What has not been properly appreciated is that Foxe did not invent this detail but gathered it from numerous oral sources. 46 Moreover, since these sources covered every stage of Elizabeth's imprisonment until Gardiner's death, it appears that Foxe's research was both systematic and thorough. As is so often the case with Foxe, however, while he does not seem to have invented material, it is possible that he shaped the material he acquired, through selection and omission, to suit his own purposes.
What were those purposes? In the first edition, Foxe wished to extol, if not Elizabeth herself, then certainly her advocacy of Protestantism and reversal of her sister's religious policies. This is the theme of both the dedication and the praise of Elizabeth which prefaces and ends Foxe's 1563 account. 47 In this praise there was a great deal of prescription. When Foxe reprinted Aylmer's praise of Elizabeth's sobriety, modesty, lack of vanity and clemency, one of his reasons for doing so was to encourage Elizabeth and others to emulate these virtues. Repeating Aylmer's story of a young woman inspired by Elizabeth's example to eschew the wearing of ostentatious dress, Foxe added a comment: 'Let noble ladies and gentlewomen here learn either to give, or to take good example given, and if they disdain to teach their inferiors in well-being, yet let it not shame them to learn of their betters.' 48 In the first edition, Foxe's prescriptive advice was limited to matters which were, at least in theory, relatively uncontroversial. In later editions, as the political and religious circumstances of Elizabeth's reign changed, he would use his narrative of her experiences to instruct her on what to do in more important and more contentious matters.
Furthermore, the providential praise of Elizabeth in the 1563 edition contained hints of its subsequent use.While Foxe praised her virtues here, he did not credit them with any role in securing her the crown. Instead, he credited God alone with her protection from danger, declaring that his purpose in writing about Elizabeth's ordeals was so that 'Her Majesty, and we likewise, her humble subjects . . . be admonished how much we are bound to the divine majesty and also to render thanks to Him condignly for the same.' 49 More strikingly, Foxe also related a story that the great Marian martyr, Hugh Latimer, had prayed that Elizabeth be preserved from harm and that God had not only saved Elizabeth, but made her queen in answer to Latimer's prayers. 50 As long as Foxe thought that Elizabeth was carrying out God's will, there was no dissonance in his hymn of praise. But if Elizabeth was perceived to be backsliding from her duty to further the progress of the gospel, then praise could evolve into censure and prescription into reprimand.
IV
In the next edition of the Acts and Monuments, published in 1570, Foxe added new material about Elizabeth to his narrative of the first two years of Mary's reign. Some of this consisted of anecdotes given to Foxe; one particularly interesting example is the story, told to him by Sir Thomas White, of the Marian authorities trying to suppress rumours that Sir Thomas Wyatt had cleared Elizabeth of involvement in his rebellion. 51 Foxe also drew isolated references to episodes concerning Elizabeth from chronicles and journals. 52 However, no attempt was made to bring these materials into a coherent narrative. Incidents about Elizabeth were reprinted from the 1563 edition and placed side by side with new stories concerning her, despite frequent repetition and some inconsistency in dates. 53 This stands in contrast to the narrative of Elizabeth's imprisonment at the end of the volume. Here as well, Foxe gathered new information but he seems to have systematically tried to fill in gaps in his first account and to carefully work this new material into the narrative. For example, Foxe was now able to provide additional details about various Marian officials involved with Elizabeth's imprisonment. Thus, while in his first edition he stated that Sir John Williams and two nobleman went to Ashridge to place Elizabeth in custody, in the second edition he corrected and amplified this, stating that Williams was accompanied by three knights: Sir Richard Southwell, Sir Edward Hastings and Sir Thomas Cornwallis. 54 Displaying care which he had not lavished on references to Elizabeth in the main body of the text, Foxe also corrected chronological errors which had appeared in the account of the 'persecution' of Elizabeth in the first edition. 55 Notes, in Foxe's handwriting, relating anecdotes about Elizabeth's sojourns at the Tower and Woodstock, survive among his papers. 56 Those notes which were printed appeared (with one exception) in the second edition, indicating that they were compiled between 1563 and 1570. 57 They demonstrate Foxe's painstaking cultivation of a new set of oral informants and his systematic examination of their evidence. Once again his sources were well-informed witnesses to events at court, in the Tower and at Woodstock. 58 But, Foxe not only took pains to accumulate and analyse new information about Elizabeth, he also made a determined and successful effort to interweave the newly acquired data into his existing account. 59 The labour he expended in shaping the account of Elizabeth demonstrates its importance to him.
To understand why Foxe invested so much care in his second narrative of Elizabeth, it is necessary to consider changes in both the Church and Foxe's attitude towards it, which occurred between the publication of the first two editions of his work. During the first decade of Elizabeth's reign, many of the hopes of the godly for a thorough reformation of the Church were sharply disappointed.Although there were a number of contentious issues, by 1563 the wearing of the surplice and the outdoor clerical dress, prescribed in the royal injunctions, had emerged as the chief grievance of those determined to purge the English Church of the remnants of popery. 60 This particular ulcer started to bleed fiercely in January 1565 when Elizabeth wrote a letter to Matthew Parker, the archbishop of Canterbury, ordering that the neglect of ceremonies, including the failure to wear the prescribed clothing, by the clergy be investigated and brought to an end. Parker's attempt to impose uniformity and the required costume on the clergy led to open defiance by some prominent English divines. Eventually overt opposition was crushed, but the wearing of the surplice remained a deeply held grievance of the godly, and their hopes of achieving a thorough reformation of the Church, although thwarted, continued to burn. 61 Now, however, the godly began to see Elizabeth herself as one of the chief obstacles to the cleansing of the Church. Their attitudes were epitomised by the actions of one of their leaders, Laurence Humphrey, the president of Magdalen College, and one of Foxe's closest friends, when Elizabeth made a royal progress to Oxford in 1566. Presenting her with a New Testament, Humphrey publicly prayed that God would open her heart to allow further reform of the Church. 62 In the battle over the surplice, there was no doubt about which side Foxe was on. During a dispute among the Marian exiles at Frankfort over ceremonies of worship, Foxe had been a member of a committee of five divines which had composed an alternative liturgical manual abolishing the surplice and outdoor clerical dress. In the first edition of the Acts and Monuments, Foxe referred to the cap and surplice as 'baits of Popery'. 63 Foxe was named as one of 28 'godly preachers which have utterly forsaken Antichrist and his Romish rags' in a list sent to Lord Robert Dudley before 1564. 64 In March 1565, Foxe was one of 20 clergymen who signed a letter to Archbishop Parker, asking that they might be permitted to follow their consciences and not be forced to wear the cap and surplice. 65 Most importantly, at least for the purposes of this article, Foxe made numerous alterations to the text of the second edition of the Acts and Monuments, in order to hone its attacks on the wearing of the cap and surplice. 66 In his second edition, Foxe also edited and amended passages in order to express his disapproval of the queen's religious policies and to spur her on to the thorough reformation for which he longed. Some of the most striking changes occurred in the new dedication to Elizabeth. Its most noticeable feature is a negative one: the failure to repeat the elaborate comparison between Elizabeth and Constantine. In fact, most of the dedication is not concerned with Elizabeth at all; instead Foxe discussed Catholic attacks on his first edition and his poor health before apologising for having written the work in English. 67 This was in itself rather deflating, but Foxe signalled his altered attitude towards his queen in other ways. The heading to the dedication was revised; in the first edition Foxe piously hoped for Elizabeth 'long to flourish and reign in perfect health, and much honour, through the mercy and favour of Christ Jesus, our Lord and eternal Saviour, to the comfort of his church'. 68 Now Foxe wished Elizabeth 'a long reign, perfect health, and joyful peace, to govern His flock committed to her charge, to the example of all good princes [and] the comfort of his Church'. 69 The emphasis on Elizabeth's pastoral responsibilities was further underscored in the opening words to the new dedication:'Christ, the Prince of all princes, who hath placed you in your throne of majesty, under him to govern the Church and realm of England, give your royal highness long to sit and many years to reign over us.' 70 Yates maintains that these words 'imply the divinely ordained right of the queen to rule over both church and state'. 71 Certainly, Foxe was affirming Elizabeth's authority over Church and State, but he was also saying that this authority stemmed from God and imposed profound obligations on Elizabeth; it may even be that Foxe was hinting that the length of her reign depended on how well she fulfilled these obligations. In what was arguably the most significant of change of all, Foxe who had hailed Elizabeth seven years earlier as the 'supreme governor' of the Church, now called her its 'principal governor', declaring that she ruled 'under Christ the supreme head'. 72 And as before, Foxe did not hesitate to suggest how Elizabeth could carry out God's will, but this time there was an undertone of criticism as he praised her 'virtuous inclination . . . (speedily I trust ) to furnish all quarters and countries of this your realm with the voice of Christ's gospel and faithful preaching of his word'. 73 Foxe was even more blunt about the imperative for Elizabeth to reform the Church in the main text of his second edition. He arranged the order of events in his narrative of the conclusion of Henry VIII's reign in order to condemn the king, and thus implicitly his younger daughter, for failure to purge the Church and the realm of all traces of Catholic practices and ceremonies. 74 But many scholars have argued that, far from criticising Elizabeth, Foxe's narrative actually concealed her willingness to conform to Catholicism during Mary's reign. David Starkey claims that 'The effect of this highly flattering memoir of Elizabeth's "sufferings" under Mary was to make Elizabeth seem to have shared the experiences of exile, while, in reality, she had ostentatiously conformed to Mary's Catholicism.' 75 Andrew Pettegree concurs, maintaining that 'Elizabeth's story had to be made part of the heroic tradition of those who had truly witnessed during Mary's reign' so therefore, in Foxe's narrative, 'the manner of her conformity and attendance at Mass is touched upon only obliquely.' 76 Starkey and Pettegree are certainly correct about the importance and sensitivity of this issue. John Knox wrote to the English queen on 20 July 1559, reproving her because 'for fear of your life, you did decline from God, and bow in idolatry' and he urged her to atone for this sin by aiding the Scottish Protestants. 77 But far from healing, or simply ignoring, the wound, Foxe rubbed salt in it. For one thing, in a story introduced in the 1570 edition, Foxe did describe Elizabeth attending Mass in the Tower. Worse yet, the story also described two of her yeoman sabotaging the ceremony; their quiet but effective defiance contrasted with Elizabeth's conformity. 78 This implicit criticism of the queen's lack of commitment to the gospel was made again, and even more strongly, in Foxe's accounts of the divine preservation of Robert Horneby and Elizabeth Sandes from persecution. Horneby was a groom in Elizabeth's service who was imprisoned and eventually fled into exile for his refusal to attend Mass. Elizabeth Sandes, a gentlewoman attending Elizabeth, was removed from Woodstock after she refused, despite parental and offi-cial pressure, to attend Mass; she also fled into exile. 79 In contrast to their mistress, Horneby and Sandes had risked death and endured imprisonment, exile and parental wrath rather than attend Mass. Foxe never made the comparison between the defiance of Horneby and Sandes, and the compliance of Elizabeth, explicit, but he made the comparison difficult to avoid. 80 Finally, Foxe's notes reveal that he knew of, but never printed, a story in which Elizabeth openly disapproved of preachers at her sister's court who denounced the religious reforms of Henry VIII and Edward VI. 81 Far from concealing Elizabeth's conformity to the Marian religious policies, Foxe concealed her lack of conformity to them.To portray Elizabeth as a heroic champion of the gospel during the time of persecution would serve to endorse the religious policies which Foxe opposed. Yet at the same time, Foxe did not wish to minimise Elizabeth's sufferings, since these formed, as we have seen, a very useful rod with which to smite the Catholics. Portraying Elizabeth as the beneficiary of divine aid during Mary's reign enabled Foxe to attain both of his seemingly irreconcilable objectives.
V
Certainly, Foxe further emphasised the role of providence in the account of Elizabeth in the 1570 edition. In Foxe's first edition, this account formed part of a section 'containing such acts and records as happened in the most flourishing reign of Queen Elizabeth'. 82 In the second edition, the account was placed in a section recounting tales of those who 'being pursued in Queen Mary's time, were in great danger, and yet through the good providence of God mercifully were preserved'. 83 The lavish praise of Elizabeth's clemency, learning and virtue that had introduced the narrative of her imprisonment in the first edition was dropped from the second edition, never to reappear. It was replaced by Foxe's paean to providence:'Never was there, since the memory of our fathers, any example to be showed, wherein the Lord's almighty power hath more admirably and blessedly showed itself . . . than in the miraculous custody and outscape of this our sovereign lady, now queen.' 84 The emphasis on providence continued throughout the narrative; after reprinting a passage describing the danger which threatened Elizabeth, Foxe added a passage in the second edition declaring that God 'when all help of man and hope of recovery was past, stretched out his mighty protection and preserved her Highness.' 85 Marginal notes added to the second edition joined in the chorus intoned by the text: 'Lady Elizabeth preserved by the Lord's providence from execution in the Tower'; 'How the Lord here began to work for Lady Elizabeth'; 'Note the wonderful working of the Lord's providence in saving of Lady Elizabeth', and (appearing next to a statement that God placed Elizabeth on the throne) 'The Lord make England thankful to Him for His great benefits'. 86 A particularly telling new marginal note was placed next to the story, faithfully reprinted from the first edition, of God answering Latimer's prayer that Elizabeth be protected and made queen: 'Q. Elizabeth granted of God to England'. 87 All of these changes underscored God's responsibility for the accession of Elizabeth. Helen Hackett has claimed of Foxe's narrative, as well as the narratives which were based on it, that their hagiographical treatment of Elizabeth's life before her accession also served to create a sense that it was not only her anointment as monarch which had raised her to a sanctified level, but that she had an innate personal holiness which destined her for that anointment. 88 Susan Frye has also maintained that Foxe described Elizabeth's survival and accession as a divine reward for her virtue, a virtue which the martyrologist depicted as 'active rather than passive'. 89 There is little foundation for these views in the text of any edition of Foxe's work and still less when the development of his account of Elizabeth is traced from one edition of the Acts and Monuments to the next. From his second edition onwards, Foxe pruned back his references to Elizabeth's virtues. In none of his editions did he ever credit any of Elizabeth's virtues or actions with her survival or accession. Elizabeth is distinguished from the martyrs and confessors who fill the pages of the Acts and Monuments by her utter passivity; in Foxe's book she does not articulate her convictions, she does not defy the Marian authorities either verbally or by refusing to attend Mass, she merely endures persecution and waits for God to save her. And as Foxe increasingly downplayed Elizabeth's virtues, he increasingly emphasised that she owed her life and her throne to God and only to God.
This insistence had important consequences apart from denying a heroic or active role to Elizabeth. For one thing, it underscored Elizabeth's obligations to God and to propagating the gospel. Others besides Foxe did not hesitate to remind Elizabeth of the special debt she owed to the Lord, and of how He, and the godly, expected repay-ment. In the dedication to the Geneva Bible, Elizabeth was advised that considering God's wonderful mercies toward you at all seasons, who hath pulled you out of the mouth of lions . . . the hope of all men is so increased that they can not but look that God should bring to pass some wonderful work by your grace to the universal comfort of his Church. 90 Elizabeth was bound to disappoint such high expectations eventually and when she did, the wine of approbation was destined to sour into vinegar. The gulf between her obligations and her achievement had the potential of turning any relation of her providential deliverance into barbed criticism. 91 It also had the potential of turning into something even worse; if Elizabeth was enthroned solely by God's will, then what kept her on the throne when she no longer fulfilled it? The Old Testament is replete with examples of kings and magistrates protected and raised up by God, only to be cast down by Him when they disobeyed his commands and tolerated idolatry. As usual, it was Knox who articulated the unsayable. In a letter to Elizabeth, he warned the queen to ground the justice of your authority, not upon that law which from year to year doth change, but upon the eternal providence of Him who, contrary to nature, and without your deserving, hath thus exalted your head. . . . But if . . . ye shall begin to brag of your birth, and to build your authority upon your own law, flatter you who so list, your felicity shall be short. 92 In the third edition of the Acts and Monuments, Foxe added material on Elizabeth which made exactly the same point, much less tersely but with at least equal bluntness. The six years which intervened between the publication of the second edition of the Acts and Monuments and the publication of the third edition, in 1576, saw further disappointments for Foxe and the godly. Their efforts to persuade parliament in 1571 to mandate a revision of the Book of Common Prayer had failed completely. 93 The rise of the Presbyterian movement in the 1570s provoked a fierce reaction from Elizabeth leading to further suppression of the godly in 1573. 94 In his second edition, Foxe had emphasised the providential nature of Elizabeth's survival and accession in response to the crushing of the anti-vestiarian movement. In the third edition, in response to renewed repression of the godly, he incorporated the oration of John Hales into his text.
The oration had been made at the beginning of Elizabeth's reign and it is easy to see why it took 17 years for it to be printed. John Hales, its author, had profoundly angered Elizabeth by championing the validity of Lady Katherine Grey's marriage to the earl of Hertford; as a result Hales was imprisoned for a year and then placed under house arrest, where he remained until his death in 1572. 95 Controversial as Hales was, his oration was even more contentious. It began uncontroversially enough, with a denunciation of the cruelty of the Marian persecution, which Hales maintained was God's punishment for England's sins, and which was ended only through His mercy. 96 After declaring that every English person should praise God for this mercy, Hales reminded Elizabeth of her particular debt of gratitude owed to the Lord: Diverse times they have taken you, sometime have had you in a stronghold, secluded from all liberty, sometime at liberty, but not without most cruel jailer's custody, and many times they determined that, without justice, ye should be murdered privily . . . But He that sitteth on high . . . He took upon him the protection of you . . . Wherefore the greater his benefits hath been toward you, the more are you bound to seek His glory and to set forth His honour. 97 Having established Elizabeth's profound obligation to God for her life and crown, Hales warned the queen of the consequences if she failed to honour her obligation:'If ye fear Him and seek to do His will, then will He favour you and preserve you therein from all enemies as He did King David. If ye now fall from Him or juggle with Him, look for no more favour than Saul had showed to him.' 98 Hales then instructed Elizabeth that God expected her to reform the English Church and further warned that these necessary reforms 'may not be [done] with pitching and patching, cobbling and botching, as was used in times past, whilst your most noble father and brother reigned'. 99 In other words, unless Elizabeth carried out even more thorough reform of the Church than that of Edward VI, she would risk divine punishment for having turned her back on God.
By the time that Foxe published Hales's oration, it was clear that Elizabeth would never enact the sweeping reforms which Hales considered to be her divinely ordained mission. In effect, this was Foxe's last word on Elizabeth. Apart from a minor addition made to the narrative of Elizabeth's imprisonment and the addition of Hales's oration in the third edition, all of the material on Elizabeth in the third and fourth editions was faithfully reprinted from the second edition. 100 By adding Hales's oration to his narrative of Elizabeth, Foxe built significantly further on the implicit criticisms of Elizabeth's lack of religious zeal which he had made in his second edition. By 1576, the Old Testament model for Elizabeth in the Acts and Monuments was neither Deborah nor Josiah, it was Saul.
VI
But did Foxe's contemporaries comprehend this implicit criticism? Unless it can be demonstrated that they did, this novel reading of Foxe's text must remain tentative at best. In fact, however, Foxe's narrative of Elizabeth's ordeals and preservation provided the basis for the most devastating, and most famous, attack on her by one of her Protestant subjects.
On 25 February 1570, Edward Dering, hitherto a rising star seemingly destined for high ecclesiastical preferment, preached a sermon before Elizabeth which detailed the corruption of the English Church and castigated her for allowing it. This sermon earned Dering Elizabeth's undying enmity and blasted his career. 101 It also created a sensation, going through 16 editions during Elizabeth's reign. 102 Patrick Collinson has observed that Dering's sermon contained a very Foxean message, in it, 'Elizabeth was reminded that she had not chosen God but that God had chosen her as His instrument, and it was strongly implied that He could unmake her again if she fell into unthankfulness or neglect of her duty.' 103 Peter McCullough has also pointed out that Dering's sermon echoed Foxe's narrative by reminding the queen that she had once been a prisoner. 104 But no one has yet appreciated the extent to which Dering's sermon was based on the Acts and Monuments. In his sermon, Dering declared to Elizabeth:
Foxe had described Elizabeth in the Tower 'desiring God not to suffer her to build her foundation upon the sands, but upon the rocks, whereby all blocks of blustering weather should have no power against her'. 108 Dering then jabbed sharply at the deprivation of antivestiarian ministers:
If you have prayed in times past unto God to mollify your enemies' hearts, and to bring their cruel practices to nothing, now that you yourself are in safety, be not cruel unto God's anointed and do his prophets no harm. 109 What made this jab all the more wounding was that Foxe declared that Elizabeth, when she was a prisoner, had prayed: 'Thou, O God, art the withdrawer and mollifer of all such tyrannous hearts and acts, and I beseech thee to hear me, thy creature, which am thy servant, and at thy commandment, trusting by thy grace ever so to remain.' 110 Dering used Foxe's text to identify Elizabeth as a persecutor of the godly, just as her sister had been. Dering drove this point home with a brilliant rhetorical flourish, based on Foxe's claim that Elizabeth had described herself as being 'Tanquam ovis':
If you have said sometime of yourself: Tanquam ovis, 'as a sheep appointed to be slain', take heed you hear not now of the prophet, tanquam indomita Iuvenca, 'as an untamed and unruly heifer'. 111 Yoking two Old Testament similes together, Dering mocked the queen's pretensions to martyrdom and, contemptuously disparaging her gender, he warned her that her disobedience to God's will was inviting divine punishment. Although Dering's sermon was remarkably bold, and remarkably caustic, he was merely stating directly what Foxe had already implied. Foxe had forged the axe which Dering used to hack at the royal image.
VII
Yet while Dering's career suffered lastingly for his temerity, Foxe's book was not only tolerated by Elizabeth's government, its dissemination was fostered and encouraged by those closest to the sovereign whom Foxe had criticised.Yates and Strong may have been incorrect about Foxe's motivations, but they were more correct than they knew about the official sponsorship of the Acts and Monuments.A letter, only recently discovered, from the privy council to the archbishops of Canterbury and York and the bishop of London, dated 27 November 1570, praised the Acts and Monuments as A work of very great importance and necessary knowledge both touching religion and other good offices, the matter whereof being very profitable to bring her Majesty's subjects to good opinion, understanding and dear liking of the present government.
The letter went on to urge the prelates to see that a copy of Foxe's book was placed in every church in England. 112 This was wildly unrealistic; there were over 8000 parishes, and more churches than parishes, in England, while in all probability there had not been more than 1200 copies printed of the 1570 edition. 113 Yet this letter probably lay behind several more limited, but more effective, initiatives that were undertaken in the following months. On 1 February 1571, in response to the request of the archbishop of Canterbury and the bishops of London and Ely, the mayor and corporation of London ordered that a copy of Foxe's book be placed in the Orphan's Court, at municipal expense, and further ordered that each of the city companies purchase a copy of the work for display in their own halls. 114 In April 1571, convocation decreed that all bishops, deans and archdeacons purchase the work and display it in the halls of their houses; in addition, a copy of the Acts and Monuments was to be placed in every cathedral church. 115 It was apparently Elizabeth's privy council which spurred this drive to disseminate the Acts and Monuments; there is certainly no sign of Elizabeth's involvement in it. This distinction is important; the Elizabethan government was not monolithic and there were a number of issues on which at least some of the privy councillors shared Foxe's viewpoint rather than their queen's. It is by no means inconceivable that one reason why the council sponsored Foxe's work was in the hope that it would help induce Elizabeth to undertake the religious reforms that at least some of the councillors desired as much as Foxe. But there is probably more to it than this. Elizabeth's own attitudes towards Foxe's narrative of her imprisonment are difficult to ascertain. After Dering's sermon, she must have been aware of the icy undercurrents swirling just below the sparkling surface of Foxe's narrative. Nevertheless, while she was not necessarily involved in the council's efforts to disseminate the Acts and Monuments, she did command that copies of the book be displayed prominently in her court. 116 It would appear that Elizabeth's response to Foxe's narrative was to accentuate the positive and ignore, rather than censor, the negative.
And there were, from Elizabeth's view, positive aspects of Foxe's portrayal of her. His narrative corresponded with one central pillar of Elizabeth's self-presentation by including numerous anecdotes of common people displaying their love and loyalty towards the princess despite the displeasure of the Marian authorities. 117 And Elizabeth was in complete agreement with Foxe on the key point of his narrative: providence had protected her and placed her on the throne. At the beginning of her reign, both in her entry into London in January 1559 and in her first speech to parliament a month later, Elizabeth praised God, at some length, for having preserved her during the perilous days of her sister's reign. 118 This was a theme that she was to emphasise publicly throughout the remainder of her reign. Her letter to Henri IV, deploring his conversion to Catholicism, was written in terms which suggested a profound personal belief in God's protection of her and a pride in having suffered for the gospel in Mary's reign. 119 From the beginning, Foxe's account of Elizabeth was a pill of prescriptive medicine under a sugar coating; as time went on, the medicinal centre grew larger and more bitter while the sugar coating became progressively thinner. Yet Elizabeth's response remained the same: each time, she sucked off the coating and spat out the pill. Her strategy was remarkably successful; thanks in large part to the defeat of the Spanish Armada, and of the perception of God's hand in it, Elizabeth came to be seen as a great Protestant champion and the dissonant chords of irony and disapprobation in Foxe's narrative went increasingly unheard. 120 Yet if we fail to discern those chords now, and ignore the subversive edge to his narrative, we cannot fully understand Foxe, his great book or the Elizabethan Church. If we fail to appreciate the real challenge that Foxe's account represented, we cannot comprehend Elizabeth's skill in managing it. To perceive Foxe as a grateful apologist for an adored queen is to do justice to neither monarch nor martyrologist.
Notes
that Elizabeth was held in a 'dungeon' at the Tower when, in fact, she was confined in the royal apartments there (Starkey, Elizabeth, 142 
